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A fragment of an Old Uighur translation of the Satapaficasatka 


Peter ZIEME 


Abstract 

After introducing the knowledge of the Old Central Asian Uighurs about the Buddhist poet 
Matrceta, the “father of Buddhist anthem literature”, and his work Varnarhavarnastotra 
known from bilingual fragments (Sanskrit — Old Uighur) the author edits an Old Uighur 
fragment of 28 lines in Uighur script of the Serindia Collection of the Institute of Oriental 
Manuscripts of the Russian Academy of Sciences in St. Petersburg. It contains parts of a 
translation of Matrceta’s Sataparicdsatka, the stanzas 12 to 21 of the second chapter 
(Hetustavah). It can be safely shown that the Old Uighur version was translated directly from 
Sanskrit in contrast to the majority of Buddhist texts that are mostly translated from Chinese. 


Keywords 
Old Uighur Buddhism, translation from Sanskrit into Old Uighur, Indian poet Matrceta, 
Satapancasatka, metrical structure 


The works of the Indian poet Matrceta, who in the words of D. Schlingloff is considered as 
the “father of Buddhist anthem literature’”', have only become known through the Central 
Asian finds. This applies primarily to the original Indian versions, but translations into local 
languages were seen as evidence that his writings had also entered the Central Asian 
countries where Sanskrit was not well understood’. And of course, this also applies to the Old 
Uighur fragments of the Varndrhavarnastotra in Brahmi script’. D. Shackleton Bailey 
collected in his preface* the data on Matrceta as well as on his works. J.-U. Hartmann 
continued this research with the edition of the Varndrhavarnastotra’. Yi Jing (635-713) 
reports extensively on Matrceta®, who must have been famous at that time, but exact dates on 
the poet’s lifetime are still not available. 

In 2005, I referred to an Old Uighur manuscript of the Berlin Turfan Collection’, whose 
title m ‘tyrcyt nom may be translated as "Matrceta book". In 2010, J. Wilkens catalogued two 
fragments of this very important manuscript. Here is a list of the remaining fragments in the 
Berlin Turfan Collection, some of them bear the find signature T I D*: U 3895 [leaf 359], U 


Schlingloff 1968, 5: “Vater der buddhistischen Hymnenliteratur”’. 
> Maue & Hartmann 1991, 69. 
> Maue 1996, No. 17; Maue 2002; Maue 2015, No. 103; Maue & Hartmann 1991. All these are bilingual 
(Sanskrit — Old Uighur) texts in Brahmi script. 
* Shackleton Bailey 1951. 
> Hartmann 1987. 
° Hartmann 1987, 12-22. 
7 Zieme 2005, 535, fn. 29. 
D stands for D[akianusSahri] one of the names of Gaochang fHi=1 = Koéo (Qoéo). 
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5350, U 5351, U 5352, U 5353, U 5355, U 5383, U 5385, U 5387, U 5388, U 5393, U 5395, 
U 5404, U 5406, U 5412, U 5413, U 5415, U 5416, U 5420, U 5421, U 5422, U 5445, U 
5456, U 5457, U 5465, U 5521, U 5546, U 5606, U 5702, U 5944’, U 5955", U 5972, Mainz 
235 [leaf 44[6]]. Since the fragment with the number 44[6] is not the last leaf, one can easily 
assume that the whole book consisted of more than 500 leaves. There is at least one leaf in 
the Serindia Collection of the Institute of Oriental Manuscripts of the Russian Academy in St. 
Petersburg: SI 1242 (Kr II 26/2) with the same book title m tyrcyt nom be§."' 

Upon my request, M. Hahn sent me a message saying that the find is very exciting”. J.-U. 
Hartmann quotes from the biography of Taranatha: “Er [d. i. Matrceta] entschlo8 sich, noch 
ein Werk zu verfassen, das jede der zehn paramita durch jeweils zehn Jatakas illustriert, starb 
aber, als er erst 34 Geschichten vollendet hatte.”* 

At this point, I would like to report on an Old Uighur text in Uighur script: SI 3859 of the 
Serindia Collection of the Institute of Oriental Manuscripts”. It contains parts of a translation 
of the other famous scripture of Matrceta, of the Satapanicasatka (or: Prasddapratibhod- 
bhava)’. The 28 mostly preserved lines are written in a clear Uighur script. Several criteria 
like deletions and additions give the impression that it was a personal written leaf, perhaps of 
an Uighur monk. So far no Old Uighur fragment of the Satapaiicdsatka was known, but J. 
Wilkens regards the stanza 25 as a parallel to the well-known strophe on giving up all goods 
and bindings for one sloka'®. Insofar it might be possible that authors and translators of the 
Dasakarmapathavadanamala knew the scriptures of Matrceta. 

The text of this fragment preserves the stanzas 12 to 21 of the second chapter (Hetu- 
stavah). Although no hints on the ways of the translation and transmission are available, the 
text comparison shows that the Old Uighur text is a translation from a Sanskrit original. 
Nevertheless the Chinese version will be quoted as a parallel.'’ It would also be desirable to 
include the Tibetan version which is according to D. R. Shackleton Bailey a slavish 
translation from the Sanskrit version, but this remains a future task. 


The text in transliteration"® 
SI 3859 (2Kr 36/19") 


01[ ]. ’ysyk ‘wyzl[ ] 
02 [ ] tynk *‘qyrl'tynk pw ] 


* Wilkens 2010, No. 453. 

' Wilkens 2010, No. 454. 

" T express my sincere thanks to Seishi Karashima for excepting my paper for the journal, to Irina F. Popova 
(Institute of Oriental Manuscripts at the Russian Academy of Sciences), as well as to the peer reviewer for 
several corrections and improvements. 

“Ich finde den Fund jedenfalls sehr aufregend”. 

8 Hartmann 1987, 20. 

'* Here, I express my sincere thanks to Irina F. Popova, director of the Institute of Oriental Manuscripts of the 
Russian Academy of Sciences, for the permission and the support for editing this unique fragment. 

'S. Surveys of the Sanskrit manuscripts Wille 2014a, 207-208; Hartmann & Wille 2014, 216; Wille 2014b, 232; 
now also Pchelin & Raschmann 2016, (18). 

'© BT XXXVII, 34. 

'.  T.XXXII.1680.758b21-762a15. 

'S[ ] emendations; (_ ) vowels that are not expressed by letters; ((_)) inserted letters or words written 
between the lines. 

"On the paper of the recto side there is the signature 2Kr 19 written by pencil. 

°° Recto Chinese scroll: T. VII.220.462a6—22. 


334 


PDF Version: ARIRIAB XXII (2019) 


03 [ |z <...> ((wnk)) “wyz’ ‘t’wyz Vr ] 

04 [ jz ’yzyk ‘wyz l’ryn. ‘wylwm yn [ ] 

OS[ |]. wykws t’lym ((wqwr I’r ’wyz’)) stqyn ‘Itynk . n’nk ’wyé 

06[ lq’ qwrqm’gq tyn ‘rm’z. n’nk s’vyklyk ‘dkw ywlwq 

O7[ | wyz ‘rm’z. tk ’né’q ’Z’yynkyn kwnkwl wnkyn ’’rytqw 

O08 [ JIL Jn wk . éqs pt t’ twyswt ’wykr’tyk qyltynk .. ‘kry 

09 t’trw tynlq V’ryq twrq’rw °’ql'm’qdyn . kwyny ‘wnq’ly tynlq l’ryq 

10 twrq’rw s'vm’kdyn . *’ryq ‘dkw qylyné I’r nynk . sn y’ Inkwz ywly pwlm'q 
11 q’ p rtynk .. syqylt’¢y “mk’nd’¢y ‘wyz’ ’wykws ’wqryn . syny ‘wyz’ 

12 °'ryq ‘dkw kwnkwl Iwk ‘wyz’ . nyzv’ny I’r t’ kwyéwnkyn kwyswnwnkyn 
13 pkyz plkwlwk qyltynk ’mk’td’¢y tynlq l’ryq ‘yyn ’mr’tynk .. ’’dyn 

14 l'r ‘wyéwn ’ysyk ‘wyzwnkyn tytd’¢y nynk . q’yw ‘wykrwnéwnk 

15 s’vynéynk pwlty ‘rs’r s’‘nynk . ’wk ’wl ’wykrwné s’vyné . yytwrtmys 

16 ’ysyk ’wyzl'ryn ‘ykyl’yw pwlmys tynlq t’ ym’ pwlm’ty .. kym <...> 

17 °’qryq tykyk I'r t’ q’yvysyz nynk . pyéylt’¢y k’syld’éy nynk 

18 p's’ p'sry . wylwrt’¢y tynlq lr t’ ym’ yrlyq néwéy kwnkwlwnk 

19 <...> ywk’rw pwlty ((p’k ’ ..)) <...> kwyny twyz <...> wny 

20 twym’q ’wrwgq lwgq nynk . kwnkw1 Iwk ’rdnynynk”' nynk ’wl s’nynk . 

21 sn ‘wk pwrq'n lyq ‘Ip’ qwt ’ . yykyn yrpyn pylt’¢y ‘rwr sn. 

22 ’’dyn tynlq I’r wl kwnkwlwnk ((k’)) ’rtynkw ’yr’q ’rwr ((I’r)) .. “Ip qylqwlwq” 
23 ’ysyk qylm’tyn . ‘Ip pwlqwlwq ‘wrwnwgq pwlm’z typ . mwnéwl’ yw ‘wyz 
24 ’t wyzwnkd’ q’yvysyz pwlm’q ‘wyz’ . q tyql’nm’qyq ‘wyklyt 

25 tynk syny ’wyz’ ..’’drwq ‘dkw l’r nynk ’wyklym’ky” ‘wyz’ . n’nk 


26 q’ywt’ q’é’nq nymlyq™ pwlm’qynk pw[ ] 
27 drwa 'dkw Pr [| 1 
28 ‘wyzwldy [ ] 


Transcription and translation accompanied by some comments” 


Stanza 12 

[ ] 

[ ]Ol[ ik 

isig 6zl[ig ] 

02 [ ayjatin agirlatin bo[dunug ..] 
[ ] 

[ ] 
[Offering] your life [ ] 


[ | you honoured and paid respect to the peop[le]. 


*! Probably, mistake for ’rdnynk. 

The hook of the second letter | is missing. 

The hook of the letter | is missing. 

The hook of the letter 1 is missing. 

Following the Uighur stanza in transcription and in English translation I quote the Sanskrit text according to 
the database “Thesaurus Literaturae Buddhicae” (https://www2.hf.uio.no/polyglotta//index.php?page=volume 
&vid192), the Chinese after the SAT Taisho Shinsht Daizokyo edition (http://21dzk.1.u-tokyo.ac.jp/SAT/ddb- 
bdk-sat2.php?lang=en) and the English translation after Shackleton Bailey 1951, 154-156. 
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svamamsany api dattani vastusv anyesu ka katha | 
pranair api tvaya sadho manitah pranayt janah || 12 


758019 FE BG Fae An] TLS 
758020 pe fe [SoHE Ty Se Fe Tig EL 


You gave even your own flesh. What need to speak of other things? 
Even with your life-breath, O Kindly One, you gratified the suppliant. 


Comment 
Considering the precise translation method D. Maue regards the emendation proposals 12d 
for pranayi and jana as doubtful. 


Stanza 13 

03[ at’d]z((iin))”? tiza At’ Szlar[in .] 
04[ isig Sziin ti]za”’ isig” Szlarin . 
dliim-in[ ]05[ iE 

UkuS taélim ((ugur-lar tiz4)) s(a)tgin altiy : 


You bought [ ] with your [bo]dy [their] bodies, 
[you bought”’] with your [life ] their lives 

[from the hands of those who aim at their] death*® 
through manifold opportunities. 


svaih Sartraih Sartrani pranaih pranah Saririnam | 
jighamsubhir upattanam kritani Satasas tvaya || 13 


758021 yy) ate gy Bb DY Anil thar 
758022 2 FAY he — FES et AE | PS 


A hundred times you ransomed with your body and life 
the bodies and lives of living beings in the grip of their would-be slayers. 


Comment 
The translation of skt. satasas “hundredfold” by wkiis talim ugurlar tizd “through manifold 
opportunities” does not fit to the otherwise exact translation method. 


Stanza 14 
nan ti¢ [yavlak yo]l-ka korkmak-tin armaz . 


Corrected from original plural to singular. 
As suggested by the peer reviewer. 
Spelled -z- instead of -s-. 

As suggested by the peer reviewer. 

This proposal was made by D. Maue. 
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nan sdviglig 4dgii yolug 07 [tilamak] tiz4 4rmaz . 
t(a)k anéak aSayinin k6niiliinin aritgu 08 [WCiiJn 6k . 
C(a)hSap(a)tta tiiSiit Sgratig kiltin .. 


It is not from fear of the three [evil way]s, 

it is not from [seeking] after the lovely, good way, 
it is only”’ for cleaning your mind and your heart 
that you practised and observed the rules (skt. sila). 


na durgatibhayan nestam abhiprarthayata gatim | 
kevalasayasuddhyaiva silam satmikrtam tvaya || 14 


75823 PG FR LEE IR AR ET SEI 
15802447) FP PEER PE 


Not from fear of the Evil Way nor seeking after the Desirable Way 
but from mere purity of heart you made righteousness your habit. 


Comment 

Adding “three” to the translation of skt. durgati results from the typical encyclopaedic 
method of translating. At first sight the phrase “for cleaning your mind and your heart” seems 
to be the result of misunderstanding. Kindly D. Maue sent me the following comment: 
“asaya-suddhi- bedeutet (a) “Reinheit der Anliegen (gen. subiect.)” oder (b) “Reinigung der 
Anliegen (gen. obiect.)”. Der uigurische Ubersetzer entscheidet sich fiir (b). Was ist die 
prazise Bedeutung des Instrumentalis causae (°ddhya)? Bei 1a: “aufgrund der Reinheit der 
Anliegen”; bei 2a: “um der Reinigung der Anliegen willen” (altuigurische Ubersetzung). 
Beide Auffassungen kann man hier vertreten.” Und er schlieBt seine Notiz: “Ich finde sogar 
das Verstandnis des Uigurischen gehaltvoller: Der Buddha hat sich der Sittlichkeit 
zugewandt, nicht um die schlechten Daseinsformen zu vermeiden oder die Gétterexistenz zu 
erreichen, sondern um seine Strebungen von den ‘Einfliissen’ (Gsrava-s ) zu reinigen.” 


Stanza 15 

agri 09 tatrii tinl(1)glarig turkaru aklamakdin . 
k6ni onal: tinl()glarig 10 turkaru sévmakdin . 
arig Adgii kilinélarnin . 

s(4)n yalnuz yoli bolmak 11 -ka bartin .. 


By always hating the crooked and heretic beings, 
by always loving the right and correct beings 
you went to become the only way 

of pure and good deeds. 


jihmanam nityaviksepad rjtinam nityasevanat | 


| UWN I, 151 “genauso”. 
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karmanam parisuddhanam tvam ekayanatam gatah || 15 


rss eR hy HELL ET TL 
1380262 SE NE ZE IE a a — $e 


By ever spurning the crooked and adhering to the straight, 
you became the single repository of pure actions. 


Comment 
The word order strictly follows the Sanskrit original: 


jihmanam nitya viksepad 
agri tatri tinl(i)glarig — turkaru aklamakdin, 
or: 

rjunam nitya sevanat 
k6ni onali tinl()glarig — turkaru sévmakdin. 


In Pada c the sequence of adjective and substantive in Old Uyghur is opposite to that of 
Sanskrit. 
(S) karmanam (A) parisuddhanam 

(A) arig ddgiti (S) Atlinclarnin. 
In translating abstract nouns the Uighur author often uses bolmak “the state of” like here: 
tvam ekayanatam gatah 
s(a)n yalnuz yoli bolmakka _ bartin. 
As D. Maue pointed out (in a personal communication), one can see the following way of 
translating: “yalnuz yoli bolmak ~ eka-yana-ta- "éin-Weg-Sein/-heit von" (2) skt. °tam 
(Richtungs-Akk.; uig. +kA) gam (uig. bar-) "Zur °heit gehen" = "zu etwas werden". Ubers. 
Pada c-d: (d) bist du zum einzigen Weg (c) der reinen guten Taten geworden.” 


Stanza 16 

sikiltaéi 4mganda¢ci tiza ikis ugrin . 

sini tiza 12 arig Adgii k6niil-liig tiza . 

nizvanilarta kiiciinin kiistintinin 13 b(4)kiz b(a)lgiiliig kiltin 
Amgatdati tnl(i)glarig ey(i)n amritin® 


Tormented and suffering at many times, 

- through your pure and good mind - 

you clearly pointed out your power and strength against the Alesas, 
(but) for the suffering beings you have shivered in sympathy. 


pidyamanena bahusas tvaya kalyanacetasa | 
kleSesu vivrtam tejojanah klisto ’nu kampitah || 16 


7598027 3 He SEY PS AE Se ZZ je 
758028 TE 80 op SB BR Ay Wh AK BL AR 


* As the stem is dmri-, one should suppose here -y- as in line 16 k’m = kim. 
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Tormented often, in the nobility of your heart you displayed your fiery 
power against impurities but took pity on the impure. 


Comment 

The Skt. instrumentals are strictly translated by dizd. Lok. Pl. klesesu = Lok. Pl. nizvanilarta. 
The Sanskrit expression shows that dmgdtddci means “distressed” by klesas (skt. klisto). 

‘nu kampitah = ey(i)n dmritiy, i.e. “to shake in sympathy”. The verb dmri- is attested 


according to MK only as “to scratch”, but dmris- means “to shiver”. 


Stanza 17 

adin 14 -lar iiciin isig 6ziinin titdacinin . 

kayu 6griinéiin 15 savinéin bolt arsar sanin . 

6k ol 6griiné sdvine . 

yetiirtmiS 16 isig 6zlarin ikilayti bulmis tinl(1)g-ta yma bolmatt .. 


You who gave up your dear life for others 

which joy and delight were yours: 

it were real joy and delight 

even never seen in a being who regained a life lost®. 


pararthe tyajatah pranan ya pritir abhavat tava | 
na sa nastopalabdhesu pranesu praninam bhavet || 17 


758029 Fy ny Pyle fh aE A: Se Ea HR 
759001 HAE ZZ ES ER 


Not such could be the delight of living creatures in recovering life lost 
as was yours when you gave up life for others’ sake. 


Comment 
Habitually, 6k changes its vowel according to the rules of vowel harmony, here it expresses 
the double na... na ina strong affirmative function.” 


Stanza 18 

kim 17 agrig tikiglarta kayvisiznin . 

biciltaci kasilda¢inin 18 basa basn . 

Oliirtaci tinl(i)glarta yma 

y(a)rlikanéuéi kéniiltin 19 yiigarii bolt: ((bag-a ..)) 


8 ED 163. 

* ED 164a. 

* _M. Erdal advised me that the double factitive should be interpreted rather as “vergeudetes Leben”, but this 
is not supported by the Sanskrit text. 

*© GOT, 342-343. Up to now, there is no example for a single Ok. 
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You who do not pay heed to pain and itches, 

you who is cut into pieces and dismembered again and again, 
your merciful mind is manifest 

even in case of killing beings. 


yad rujanirapeksasya cchidyamanasya te ’sakrt | 
vadhakesv api sattvesv karunyam abhavat prabho || 18 


75900247 Meh Ee EP E> AD] RSET SS 
759003 7 eH EB eA AE Dy 


That pity, Lord, which, regardless of pain though cut in pieces, 
you often showed even to murderous beings, 


Comment 
Clear correspondences in the word over and word forms: Skt. // OU: yad // ki — ruja // agrig 
tikiglartad — kayvisizniy — cchidyamdnasya // biciltaci kdsilddcinin — asakrt // basa basri. 
Equal to skt. api “even, anyhow” is, as D. Maue instructs me, ymd occupying the end of the 
word order. 

If vadhaka means “wishing to kill”, OU 6lirtdci is not a perfect equivalent. The 
supplemented bdg-d “o Lord” is without a corresponding element. The second word of the 
pair basa basr1 is not attested so far. 


Stanza 19 

k6ni tiztini 20 tuymak uruglugnin . 

kéniillig ardni’innin ol sanin . 

21 s(a)n 6k burhan-lig alpagut-a . 

yegin y(a)rpin bilta¢i ariir s(a)n 22 adin tinl(1)glar ol k6niiltin-((ka)) artinti wak Ariir -((1ar)) .. 


Only you, o Buddha hero! 

You know the goodness and sharpness 

of you who has the seed of the true full insight, 

of your mind-jewel; other beings are very far from your mind. 


samyaksambodhibjjasya cittaratnasya tasya te | 
tvam eva vira sarajfio dire tasyetaro janah || 19 


159004 i = PLA UL (EL ATIE De 
759205 Fete Bite FPS AH IAG RE Se 


that seed of full enlightenment, your jewel of mind, 
only you know its essence O Brave One! The rest are far therefrom. 


Comment 
The stanzas 18 and 19 belong to a semantic sequence. Skt. bija “seed” is translated by urug 
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“id.”, but added by the adjective suffix, i.e. “having seed”. The genitive forms strictly 
conform with OU genitives, but here without following the vowel harmony: +nzy. In the 
second verse it is interesting to note drdni ‘in preserving the stem drdni. Skt. tvam eva well 
corresponds with OU sdn ok. “Buddha-hero” is equal to skt. vira “hero”, an epithet of the 
Buddha augmented by burhanlig. The last line contains some more additions like “very far” 
instead of “far”; “your mind”. Skt. itaro janah is correctly translated by adin tinl(i)glar “other 
beings”. Chin. #& @ He ke 7 “there is none who is able to reach it” shows a phrase which 


differs from Sanskrit. 


Stanza 20 

alp kilguluk 23 i8ig kilmatin . 

alp bulguluk orunug bulmaz tep . 

munculayu 6z 24 at’ d6ziinda kayvisiz bolmak tiza . 
katiglanmakig tiklit 25 -tin sini tiza .. 


Without doing the things difficult to do 

one does not find the place difficult to find - 

thus you have through your being un-respectful for your body 
increased your striving by you. 


nakrtva duskaram karma durlabham labhyate padam | 
ity atmanirapeksena viryam samvardhitam tvaya || 20 


eR ben Tate 
TenOT FEE ASB SY SE ae BE tn 


The place hard of attainment is not won without deeds hard of performance; 
thus thinking, you fostered Energy without regard for self. 


Stanza 21 

adruk adgilarnin tiklimaki tiza. 

nay 26 kayuta kaéan kanimlig bolmakiy bo[Itt .] 
27 adruk adgiilar-[nin . 

28 [ ] tiziildi [..] 


Through the increasing of the good virtues, 
your being content was always and everywhere. 
[Through the increasing] of the good virtues 
[your ] was cut off. 


visesotkarsaniyamo na kada cid abhit tava | 
atas tvayi viSesanam chinnas taratamakramah || 21 


159008 5 Fs By EE A | DL AAR 
159209 FAS SE Wilco ye Sy BAe 
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The loftiness of your excellences was never lowered; 
hence in you the rising scale of excellences was abolished. 


Outlook 
The question from which language the verses were translated can not be answered with 
absolute certainty, but the strict adherence to the word order of the original and some details 
pointed out in the preceding comments suggest that the Sanskrit version served as a direct 
template, but, on the other hand, of course, the use of other versions can not be excluded. As 
D. Shackleton Bailey once said, the Chinese version is more of a paraphrase of the original 
than a translation’’, and therefore from this point of view a dependence on Chinese is out of 
the question, because the Old Uighur text mimics the peculiarities of the Sanskrit original. 

The Old Uighur version follows the verse structure of the template, but does not aim at a 
real metrical form, especially since there are no intended alliterating rhymes. The structure of 
the punches is retained by formations, a point at the end of a verse line, two points at the end 
of a stanza. 

After some testimonies of translations of the Varndhavarnastotra in Old Uighur version, 
it was a matter of time that such fragments of the Satapayicasatka came to light. Now it will 
again be a matter of hope that further materials of Old Uighur translations of Matrceta’s 
works will be discovered. 
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